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There is no doubt that the meeting of CELAM III at Puebla was an event
of tremendous importance for the entire Church. The Bishops themselves were
aware of this when they declared in moving words that, in spite of a great ’
shortage of vocations and many other problems, the time had come for Latin
America "to move out beyond its own limits 'ad gentes'. ‘It is true that we
6urse1ves need missionaries. But we must also give out of our own poverty.
(253) They were also well aware that this poverty conceals great riches: "Our
Churches can offer something original and important for all: their sense of

salvation and liberation, the wealth of popular religious belief, the experience
of small Basic Church Communities, the development of their ministries, their
hope and the joy of their faith, " (253)

Equally convinced of the reality and need for such a contribution, PJ is
glad to offer its readers this first number for 1979, a special and somewhat
different issue. It has only one part: namely, the full text of the Press
Conference given by Fr. Arrupe in Puebla. We had hoped to devote a second
part to the final document of Puebla, We had chosen 9 themes more closely
related with the promotion of justice which we were intending to print. We
felt this would be of some use, especially to our non-Latin American readers
who have perhaps not yet had the opnortunity to study the document. Unfortunately
we had to give up the idea since we could not obtain English or French versions |
of a text that, even in the Spanish, is still provisional. Perhaps it will still be
worthwhile including this selection in the next issue of PJ. What do you
think ? At any rate, in subsequent issues of PJ we hope to publish other com-
mentaries and reactions especially about the practical consequences that

- Puebla has for our apostolate in Latin America.

As you know, beginning with Father General and 10 Bishops, 28 Jesuits
took part directly in the Conference. Some played a very important part in it.
But there were also a further 100 Jesuits involved, to a greater or less degree, |
in the work of the Conference. Their presence was so notable that Fr. Arrupe
had to deny the insinuation of having organized 'a parallel meeting'' !

He himself explained why the Jesuits were so interested in CELAM III, in
the press conference which follows. It took place on February 9th. in a
room crowded with more than 250 journalists. It lasted an hour and a half and
was very well received. At the end, one journalist thanked him for having
evangelised the journalists themselves. Another congratulated him for having
defended his Jesuits '"tooth and nail'.

....................................................
....................................................
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FATHER ARRUPE AT PUEBL A

INTRODUCTION : THE SOCIETY'S MISSION

I must begin by asking you to forgive me. So many journalists asked me
for statements or interviews that, if I had accepted them all, I would not have
been able to take part in the Conference. On the other hand, to accept only a
few would risk provoking feelings of discrimination. Nothing could be further
from my wish. Still less was I trying to run away from the press. I have the
highest regard for its value - as for radio and television - and also for the
extremely important service and mission it fulfils by informing public opinion.
You in your own way are also 'Evangelizers'.

I am very grateful for this opportunity of sharing with you what I per-
sonally feel to be God's will for the Society in its service to the Church and
the peoples of Latin America in its various apostolates. And I am especially
grateful to CELAM for the facilities provided to make possible this dialogue
with so many participants.

We Jesuits - those Jesuits about whom so many stories are told !
(laughter) - following our tradition, want to contribute with all our strength
to the Evangelization of this Continent, in and with the Church, in and with
the people of God.. Also, and this is important, in close collaboration with the
Holy Father, our supreme leader. As you know, we Jesuits have a vow, the
famous fourth vow, to serve the Roman Pontiff, accepting any mission he'may
wish to give us, without any conditions. St. Ignatius used to call this fourth
vow '"our principle and main foundation'. We today follow the same path:
many exterior things have changed, the Society - according to some critics -
seems different, but we are the same Society as always, though adapted as
far as possible and necessary to a world where change is so rapid and deep.

Therefore our mission is to serve with total dedication. All that people
say: that we are powerful, intriguers, that we have a lot of money... My
reply to the last would be that expressive Italian word "magari !'", '"would it
were so!' !, to be able to serve the Church and the people better. Unfortunately
we don't have it,

.The motivation that drives us in this service is evangelical and the
‘methods we employ are also wholly evangelical. No other method is valid
since our mission is to evangelize.
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I don't want here to launch into a panegyric of the Society. But permit me
to recall, for Ithink it opportune at this moment, the words that Paul VI
sddressed to the Society of Jesus in 1974, on the eve of our last General
Congregation: '"Wherever in the Church, even in the most difficult and extreme
fields, in the crossroads of ideologies, in the front line of social conflict,
there has been and there is confrontation between the deepest desires of man
and the perennial message of the Gospel, there also there have been, and there
are, Jesuits. "' Allow me to add: and that is where we want to continue to be
in the future. This will explain many of our positions, so often misunderstood,

in situations of crisis.

Because of this the life of today's Jesuit is much more difficult than
thirty years ago. It calls for a much deeper experience of God, a more solid
training. This is the reason for the changes that have taken place in our
training and the experiments we are miaking: we are trying to form men more
united with God, and better prepared intellectually and in experience, in
teaching, etc., and not just in the realm of ideas, but also in contact with
problems and real situations in the world, Hence the insertion of many of our
communities in challenging environments, - The Jesuit house is not a fortress
which one leaves in order to work, but a live centre in close contact with
society and people so as to understand better their problems, experience
directly their poverty, feel for oneself what is justice or the lack of it, know
what are the daily difficulties of a family. So we are opening up our houses '
and pitching ourselves into the world. It is a greater challenge than in past
eras, and it calls for a deeper and more evangelic preparation and a more
intense love for Christ.

But also the opportunities are greater and this justifies'our optimism -
they always say I am an optimist -, because we firmly believe that God is with
us. Relying on him we accept the risks, which are greater, because the
opportunities and chances for service are also greater.

Of course, all this is the ideal we would like to reach, In pursuing it

we have to admit - though this contradicts our reputation for pride - that we
make many mistakes, and that, even with the best will, not all the experiments
have had the desired result, But of one thing we are certain: our willingness,
our faith, our constancy. Our mistakes are proof of our human condition and
of our acknowledged weakness.  The impression of self-sufficiency, of knowing
everything, that people sometimes accuse us of - and perhaps we ourselves
give some cause for this - belongs to the past. I believe, or at least I hope,
that Jesuits today are very realistic, that they have a clear understanding of
their own defects and of the distance between their ideal and the results they

achieve.

Here I end my introduction. I believe there are nine or ten questions in
writing which will be presented by their authors. I will reply to them as far as
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I can, asking your pardon if I sometimes speak at a little length, because they
are questions that go to the heart of important matters. And the time we have
is also limited. Then at the end, if this is possible, you are free to ask any
questions you wish. (applause)

-------------------------------

1 : JESUITS IN EL. SALVADOR

Question: A BISHOP FROM EL SALVADOR HAS SAID THAT THE JESUITS
ARE RESPONSIBLE FOR THE VIOLENCE IN THAT COUNTRY, =

THUS ASSOCIATING HIMSELF WITH THE ACCUSATIONS AND THREATS

THE SOCIETY OF JESUS HAS RECEIVED FROM THE SALVADORIAN

GOVERNMENT. WHAT DO YOU THINK OF THESE ACCUSATIONS AND

WHAT IS THE POLICY OF THE SOCIETY OF JESUS CONCERNING THEM ?

(Jorge Gomez Maldonado, del Circuito
de Emisoras 'Todelar', de Colombia).

Reply:

These accusations don't come from one person only but many. They
are so serious that I cannot accept them. Ihave followed the situation very
closely, much more so since the death of Fr. Rutilio when the Jesuits were
threatened with being expelled and even killed, if they did not leave the country
before the month of July last year. I ordered them to remain. The Society of
Jesus is not going to yield to a threat. (applause) If we did, we would be lost.
And so they carry on there. And although I am following the situation very
closely, to guard against any possibility of error or misunderstanding, I
called the Provincial of Central America, Fr. Cesar Jerez, who has been
here since the day before yesterday. We have had long conversations, and I
am more and more convinced that our fathers are really working to defend
justice, to try and remedy a situation that is unjust. And therefore they are
working according to the Gospel.

All of us Jesuits, in El Salvador and elsewhere, are against violence,
and in this sense we are following the example of the hierarchy and the Bishops
in working for those peasants and other deprived people who are really
suffering very much. So I can say that the Jesuits in El Salvador - as else-
where - are trying to follow the ideas of the II Vatican Council - deepen them
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and apply them to their work. Medellin and the Society are in a post-Vatican

II situation. We have had two General Congregations. In both we were concerned
mainly with evangelization, but putting the accent on service, the service of

faith and the promotion of justice. Before arriving at this decision, I addressed
the Jesuits present in the Congregation in the following words: ''Before com-
mitting ourselves, let us think well: because we are going to meet with many
problems from our friends and from others less friendly. "
in the world is really to proclaim a sign of contradiction, and this can lead,
as it has with us, to consequences like the following: seven dead in Rhodesia,

four in Beirut, expulsion some time ago.from Iraq, loss of all we had in

To defend justice

Mozambique, etc., etc. When they ask me: '"Father, where does the Society
of Jesus have problems-? ", I usually reply: '"Ask me where it doesn't have
any''.

So, as I said before and now repeat, there have certainly been restrictions
in El Salvador; there have also certainly been mistakes; we could mention them.
There are others who have made mistakes and are no longer in the Society be-
cause they have insisted on continuing them. The Society of Jesus cannot allow
anybody to continue deliberately in a wrong position or to act in ways we cannot
accept. So I believe, while recognizing and regretting the problems, mistakes
and imprudent actions that have occurred, it cannot be said that we Jesuits are
responsible for the present situation in El Salvador.

2 : HORIZONTALISM

Question: FR. ARRUPE: WHENEVER COMMITMENT TC SOCIAL PROBLEMS
IS MENTIONED, THERE ARE SOME BISHOPS WHO TALK OF

HORIZCNTALISM: AS IF THERE WAS A CONTRADICTION BETWEEN LOVE

OF NEIGHBOR AND LOVE OF GOD. WHY IS THIS SO, IN YOUR OPINION ?

(Gregorio Donato, Italian Television, °
First Programme).

Reply:

I would say that you should ask directly those Bishops you mention. But
we can understand what they mean when they talk in this way - as I myself
have sometimes done. There is always an ambiguity when one tries to apply
geometry to spiritual matters. (laughter) The faith has many dimensions,
many aspects, many ways of expressing itself. Faith is called on to resolve
many different types of problems. There is a danger that someone who wants
to work in the world, with poor or rich, to evangelize them, gets s0 involved
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in his immediate field of action that he loses sight a little of the supernatural
or transcendent and, by his activity gives an impression of that horizontalism
to which the question refers.

This is certainly a danger, a very great danger. Though often it is
merely a matter of emphasis which gives rise to wrong interpretations, it
can also happen that a person becomes so horizontal that all verticality is
lost. In other words, the spirit is lost and the apostle becomes a social
activist. We cannot allow this. Obviously a social activist can have faith.
But here I am talking about a priest activist who devotes all his efforts to
horizontal, human and temporal action.

However I think that, though there have been and still are some
exaggerations' of this sort, the tide has now turned. Some, lacking not in
good will, but in their assessment and understanding of reality, and using
a false strategy, believed that direct involvement with the most material
aspects was the most effective way to work for social justice and help the poor.
Experience, and the negative or very limited results they naturally achieved,
have helped such well-intentioned people to take a second.look. Today many
of them have come round; that is, they recognise that our work as priests -
and in some ways much more as Jesuits - is above all priestly and spiritual:
and that this spiritual and supernatural dimension can never be missing.
This combination of the supernatural and the reality of daily life is a symbiosis
that has to be preserved. " It will be difficult. This is the reason why, as I said
at the start, we need to give a solid training to our Jesuits.

There is no doubt that when somebody gets involved in such difficult
situations - situations of injustice, situations of oppression, etc. - he
identifies emotionally with the people, the poor and those who are suffering.
And in identifying, it is easy for attitudes to become polarized in such a way
that one overlooks the gospel criterion. Seduced by outward signs of effective-
ness, one tries to insist more on merely political, or merely economic means
which are not proper to our type of work. We can use them but only when
illuminated by faith..

But there is also the other danger: that of idealism or a disincarnate
spiritualism which, with the best will in the world, devotes itself simply to
prayer and religious services, perhaps completely forgetting the real, material
and human side of this world. Man is formed of flesh and bones, even though
he is inspired by the spirit; and serious material problems exist. One can
therefore fall into either of two extremes: that is (to use the terminology of
the question) either a horizontalism conceived as total identification which
forgets the spiritual dimension, or a verticalism directed exclusively towards
the spiritual dimension which forgets the urgent material needs of today's *
world. The truth lies in a synthesis. It is difficult, but this is what we are
aiming at; and I believe the whole Catholic Church is working to the same end.
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3 . RELIGIOUS IN LATIN AMERICA

Question: FR. ARRUPE: WHAT IS REALLY THE ROLE OF RELIGIOUS IN

THE CONFERENCE OF PUEBLA AND HOW FAR ARE THEIR
EXPERIENCES, ESPECIALLY AS PIONEERS, BEING CONSIDERED -
BEARING IN MIND THAT IT WAS PRECISZLY RELIGIOUS WHO FIRST
EVANGELISED LATIN AMERICA AND STILL CONSTITUTE TODAY THE
MAJORITY OF THE CLERGY ? :

(Angelo Montonati, magazine
"Famiglia Cristiana'!, Italy).

Reply:

Many thanks for this question which gives me the opportunity - as
President of the Union of Superiors General - of taking up an interesting
subject. In the Puebla Meeting we religious are very well represented, at
least in number. Perhaps like the one here present, not all are of the best
quality. (laughter) But we are grateful that so many religious are taking part.
For example, five members of the Board of the Union of Superiors General
are present. In almost all of the 2]l Commissions there is a religious,
courting not only members by right - Bishops or those invited - but also
experts, etc. And the collaboration of these religious is also considerable.

But this is not an unjustified preponderance of religious: Ithink there are some
180. 000 working in Latin America. Their experience in apostolates of insertion,
education, human relations, etc., is both interesting and vast. In some
dioceses the majority of the priests are religious. Our presence here is a
desire to make these experiences available. We know that we do not have the
final word: we come only to present and offer our ideas. The final answer,

the approval of the documents and possible amendments, is reserved to those
who have the right to vote. We, as is normal, only have the right to speak.

Thinking of the life of religious today, I would insist on the great example
that sisters give us male religious. Looking at all the changes in Latin America
concerning evangelization, catechises, social questions, relief of poverty,
evangelization of indigenous peoples, etc., the religious sisters give us a
magnificent example of detachment, gentleness and humility. For this I believe
the Church acknowledges and appreciates them increasingly. That old image
of the 'pious little sister' has gone, and they are accepted as persons of great
worth. Not only spiritual worth, for the sacrifice they make in leaving every-
thing and coming to live so austere and difficult a life, but also personal worth.
With the training that many sisters have today and which is continually being
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improved, they are the most effective instruments for evangelization. I think
I have some experience in this matter. In Rome, as you know, we have the
Union of Superiors General - 225 men in the whole world - and all belong to
it. But we men are no more than 10% of the sisters, whose Superiors General
are more than 2,500, There are almost a million sisters in the world. This
is a tremendous power for evangelization.

What I said before about Jesuits also applies to other religious, men
and women: we are much aware of our limitations, but we are also aware -
especially those of us in positions of responsibility - of the human and spiritual
worth, the total dedication of these people and the value of their work, often
hidden. You, men of the press and of publicity, will forgive me when I stress
that what is most valuable in religious life is this hidden element, the person

who works in the bush, who toils without headlines, without making declarations. ..

Well, there are others too ! (laughter) It is a wonderful thing ! As General
of the Society of Jesus, I have to visit all these places and I see all this hidden
work; often without writing either to Provincial or to General; they just work
and work. And the world is unaware of this tremendous ferment which is
active in Latin America in such an extraordinary way. It is important that we
take note of it.

Let us take witness. Today everybody is convinced that the great force
of the Gospel does not come from mass movements. Obviously, these have
their place, but first and foremost comes personal witness. For me, as I
said in Montreal at the Interamerican Conference of Religious where there
were religious from North and South America, our specific task is to give so
transparent a witness that it can only be explained by faith. This is our
strength. Not sociology, not economics, not chemistry or physics. . What is
required is personal witness that has credibility. The problem lies in the
credibility. At times we lack credibility, possibly because we do not give the
witness we should. Consequently, what we have to correct is our life, our .
being. Not what we do, our action; but what we are, our being. This is why
we are told that what matters for man's development is to be more, not to
have more. We can also say in this respect: what is important is not to do
more, but to be more. Afterwards this being more will show itself in external
activity: in education or any other type of work.

I think it is important that we become aware of this. I hope the document
- if there is to be one - on consacrated life, that emerges from our meeting,
will emphasise this point. As far as I know, religious in Latin America are
prepared to carry on this hidden work of sacrifice which is so powerful a
force for evangelization.
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4 : HERESY

Question: FR. ARRUPE: WHAT HAVE YOU DONE AND WHAT ARE YOU DOING
AS GENERAL OF THE SOCIETY OF JESUS TO CORRECT,
ADMONISH, PUNISH OR SIMPLY DENOUNCE THOSE JESUIT PRIESTS WHO,
IN PUBLIC AND OPEN REBELLION AGAINST THE MAGISTERIUM AND
AUTHORITY OF THE POPE, SPREAD AND DEFEND DOCTRINES AND
TEACHINGS COMPLETELY OPPOSED TO THOSE LAID DOWN IN DOGMA,
REVELATION AND THE MAGISTERIUM, SUCH AS PRAISE OF VIOLENCE AS
A MEANS FOR SOCIAL LIBERATION, (GUSTAVO GUTIERREZ, LUIS DEL
VALLE, GONZALO ARROYO), THE PROMOTION OF MARXIST SOCIALISM
AS AN INSTRUMENT FOR SOCIO-POLITICAL REDEMPTION, (laughter,
hissing, interruption) WITH ITS CONSEQUENT DIALECTIC OF CLASS
STRUGGLE AND THE SETTING UP OF A TOTALITARIAN REGIME THAT IT
BRINGS; THE CONVERSION OF A "POPULAR CHURCH'" ALLIED WITH "THE
POOR" AND IN REBELLION AGAINST THE DIRECTIVES OF THE HIERARCHY
WHICH IS ACCUSED OF BEING "IN LEAGUE WITH THE BOURGEOIS POWER
STRUCTURES'"; THE MOCKERY AND PUBLIC DISCREDIT BY JESUIT
PRIESTS OF THE HOLY VOWS AND PRIESTLY VIRTUES: POVERTY,
CHASTITY AND OBEDIENCE (PORFIRIO MIRANDA, ENRIQUE MAZA, FELI-
PE PARDINAS, SALVADOR FREIXEDO); THE TOTAL ADULTERATION OF
THE GOSPEL, NOW RECONSTRUCTED FROM A MATERIALIST ANALYSIS
BASED ON THE DIALECTIC OF KARL MARX AND FREDERIC ENGELS,
ACCORDING TO THE THESIS OF PORFIRIO MIRANDA WHO AFFIRMS IN HIS
BOOK "MARX AND THE BIBLE" THAT MARX REDISCOVERED THE BIBLE. ..
" I REPEAT TO YOU AS SUPERIOR OF A GREAT RELIGIOUS ORDER
WITH SUCH AN HONORA BLE HISTORY IN THE CHURCH, MY TOTAL AND
.  UNCONDITIONAL FIDELITY (laughter, hissings) TO. THE HOLY FATHER AND
THE CHURCH'S MAGISTERIUM. "THIS IS A RESPONSIBILITY.WE WILL ONE
DAY HAVE TO ACCOUNT FOR TO GOD, YOU, I AND ALL MEN. (laughter)

(Victor Manuel Sanchez Steinpreis,
"Radiaprogramas'', Mexico).

Reply:

Many thanks, Senor Sanchez, because you really oblige me to examine
my conscience deeply (laughter) in asking a question which adds up to: Are
you carrying out your function of General of the Society of Jesus or are you
‘responsible for so serious an omission that that Society of Jesus with such a
brilliant past has today a present - and probably a future - that is heretical ?
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I don't know how to start this examination. I feel, Sr. Sanchez, that you
are badly informed or have interpreted things wrongly. And you are not the
only one to do this. There are many others who accuse us of all you have said.
For this reason I am very grateful for this question since it gives me the
opportunity of perhaps correcting a little some of these wrong interpretations.

- First of all, I recognize that I am General of the Society of Jesus. I
was elected on May 22nd., 1965, and I often say it must have been a distraction
of the Holy Spirit which allowed me to be elected. But, now that I am elected,
Itry to do my job as best as possible. When, as General, I see there has been
some error or imprudence, normally I call attention to it either directly my-
self, or through means of the local Provincial. Jesuits have been accused a
lot and normaliy the accusations are very general: '"The fathers of this
University are teaching heretical doctrine'. '""Where is that heresy written ?".
And they don't reply because it doesn't exist. Or there could be a wrong
understanding of words imprudently used... In short, I can deny absolutely
and without hesitation that in the Society today any heretical doctrine is being
upheld. I could not admit this for it weighs on my conscience.(long applause)

Secondly, with respect to the four names you mention, three -are not
Jesuits. (laughter) They were, but they are no longer.

' Thirdly, the social question. The Society of Jesus can never accept any
ideology which defends or is based on atheism. We cannot align ourselves
with such thought. Perhaps, and this is very different, some think that certain
elements of marxist analysis can be validly used to examine society, This
does not- mean a defense of marxist ideology; rather, the study of certain
positive elements contained in other ideologies or other religions.  This is
admitted by the Synod itself and Vatican II when they speak of the '"semina
Verbi', that is, valid elements contained in Hinduism, Buddhism, Islam or
other religions. We need to study these elements as a point of departure for
a constructive dialogue with other religions and ideologies.

Tell me, so that I can take immediate action, who is the Jesuit that
defends violence, that defends marxism as an ideology, that defends and pro-
pagates class struggle. The day you tell me that, I will have cause to speak
with him and see what he has said. So for the moment let us'leave this point
there. (applauses)

I believe that each man is a mystery. To judge others is the last thing
I do. That is for God. When a person has his reasons and believes he should
leave the Society, he leaves. I presume he is in good faith and has thought
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about the matter. I respect him, Butfrom the moment he leaves the Society,
I no longer have any authority over him.

Another point, - and this is also very serious - is what you tell me about
the vows. Well, really ! If we discipline ourselves by poverty, chastity and
obedience, and... how did you put it ? ''the mockery and public discredit by
Jesuit priests of the holy vows and priestly virtues..." Well! Forgive me,
but I do not accept this. If a Jesuit makes a mistake, it is brought to his
notice - not through a newspaper, a review or the television; but personally,
in a father to son relationship an attempt is made to discuss with him so as
to see what there is to condemn or correct.

. What more ? What was the other ? (laughter)

Ah ! the parallel meetings of the Jesuits. Look, so that all can know.
Here in Puebla there are at the moment some 120 or 125 Jesuits. We all met
together the other day in the College and I can tell you that for me this was
the happiest moment of the days I have spent here. I saw 120 men absolutely
dedicated to the Church and who said one after another: we are here to see
how we can help the Church, how we can serve the Bishops... Because among
them there were theologians, sociologists, and so on. And many were
journalists.. They are all here today. There is no parallel Puebla, far from
it. They are all at the service of the Church. I know there are many Bishops
who are consulting them and I too consult them. Very well ! This is another
stigma people are trying to attach to us which, I believe, has no fundation,
They are here precisely because I have asked them to come, so that after
Puebla the Society of Jesus can co-operate with the Bishops. To do this, it is
good they are here and see how the documents are being prepared, how they
should be interpreted. Afterwards I will be able to rely on their advice and
study, and we will be able to work all together, united and more effective, in
the service of the Church in Latin America. (long applause)

That is all, Sr. Sanchez. I think it is enough. It is really a little un-
pleasant,.. Iam grateful for your sincerity. But it is painful for me to
listen to such unacceptable accusations about.my brothers. (apolauses)
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5 : VIOLENCE

Question: THE CHURCH TRADITIONALLY ADMITS THAT VIOLENCE IN

- THE FORM OF TAKING UP ARMS CAN BE A LESSER EVIL
(ALTHOUGH ONLY IN EXCEPTIONAL CIRCUMSTANCES AND UNDER
CERTAIN CONDITIONS) IN A SITUATION OF EXTREME OPPRESSION.
DO YOU BELIEVE THERE ARE COUNTRIES IN LATIN AMERICA THAT
ARE IN SUCH A SITUATION ?

(Jose Ramon Ceschi,
Radio Rosario network, Argentina).

Reply:

I see that you are familiar with christian moral teaching on this point
and you will know that there has been a certain development since the
theologians of the 17th., and 18th. centuries until now, and that Vatican II,
 especially in the Constitution "Gaudium et Spes'!, tells us that the use of
violence and arms is legitimate in exceptional cases, very exceptmnal What
can one deduce from this teachmg of the Church ?

1) The Christian is a man of peace. He is not a pacifist through
cowardice, but a pacifist through love, The Christian is ready or should be
ready to be a martyr, but he is still a pacifist.

2) It is important to recognise that peace is possible; or in other words,
that violence and war are not inevitable. It is possible to disarm hands and
hearts.

3) Peace is never something made and established once for all, but
rather a task and challenge that has to be faced day by day. Peace is the
result of justice: the justice of equity in the distribution of goods and
opportunities to all peoples; and also the justice of the heart which learns to
respect the dignity of others seeing them as one's own brothers and sons of
God. Justice which stems from love goes much further than justice alone.

4) The fourth point that needs clarification is that there is an obligation
to avoid armed violence, using every means at all levels. For this reason
it is necessary to oppose with equal determination the causes; namely, those
situations of injustice which are described by Medellin as a certain form of
institutionalized violence. (Document on Peace, no. 16)
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5) It is true that a revolutionary uprising can be legitimate as Paul VI
said in his Encyclical Letter '"Populorum Progressio'': 'where there is
manifest, long-standing tyranny which would do great damage to fundamental
personal rights" (and these are the words of the Holy Father, not of that
revolutionary Fr. Arrupe), (laughter) 'and dangerous harm to the common
good of the country" (PP 31). This was also said by Medellin in the Document
on Peace, no. 19. But it is nonetheless certain, not only on evangelical or
ecclesiastical grounds, but also through experience itself, that violence
produces new and worse forms of violence. This is obvious and can be shown
both from the nature of the case and from the evidence of history.

Replying now to the question: in view of these statements, it is obvious
that ] am against violence, Idon't see how violent means can be positive.
Recent experience confirms how inhuman and little productive have been
incidents of armed violence. But if there should exist in any country of Liatin
America (I am speakingin the conditional: Nif there should exist') that
exceptional situation to which Paul VI refers, those who think of using violence
against another greater violence place on their consciences a most serious
responsibility for which they will have to give an account to God, to men and
to the history of their own peoples. This is a very delicate point and that is
why I have written it out because I did not want to improvise or say anything
more or anything less than I have. The Holy Father and Medellin recognise
that such situations could exist. But to discern and take the responsibility
for deciding that a particular situation requires violence... this is a matter
of one's conscience.

And it is always something exceptional. There are certainly very
serious problems which neither I nor anyone else outside the country can judge
accurately. And so, in reply to the question, I think that if someone does
believe that a country has reached this exceptional situation, then it is the
inhabitants of that country itself, the hierarchy, the catholics, the laity, who
should think and reflect on their situation and thus, in conscience, accept this
responsibility. '

6 : SOCIAL COMMUNICATIONS MEDIA

Question: WHAT PROJECTS DOES THE SOCGIETY OF JEBUS HAVE IN
ITS PASTORAL WORK WITH SOCIAL COMMUNICATIONS
MEDIA, ESPECIALLY IN LATIN AMERICA ?

(Juan Manuel Galaviz, 5
Magazine "Familia Cristiana'', Mexico).
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Reply:

Speaking to people like you, professional in social communication, I
don't need to stress the importance this has nor the responsibility it brings.
The Society is becoming increasingly aware of this in its task of evangelization.
It is something which is spreading little by little. The methods are new, the
circumstances different, a highly specialised personnel is required, and all
this naturally makes the process a slow one. But, as you know well, the
Society has considered the means of social communication one of its
apostolic priorities and we are much concerned about doing something in
their regard.

First, there has always been a tradition in the Society, which, as far
back as the'l6th. and 17th. centuries, employed the theater, rethoric, music,
and art as means for education. The aim was to produce the "humanist. "
Today, living in the age of the image, it is natural that we should have to
change many methods of education and use means which produce a new man
capable of working with others in this new world. Therefore we are trying
hard to introduce into our training a knowledge of the means of social com-
munication, especially radio and television, etc., and also how to write in
periodicals, reviews, etc., because we believe it is absolutely necessary to
meet the needs of today. In this aspect, one of the countries which is moving
ahead fastest is India which has set up a commission to study within the space
of two years, how to introduce these factors into the normal training of all
Jesuits. '

_ The number of Jesuits who are working today in the communications
media is growing, and this is true not only for those means for which the
Church or the Society is directly responsible, but also in the public sectors
of television, radio, etc. And this is true not only in Latin America, but
throughout the world: in Germany, France, the United States... in practically
every country there are some Jesuits in communication centers that belong
neither to the Church nor to the Society. Here also, in Latin America, we
try to do something although unfortunately it cannot be much because it calls
for so much training. But there has been a considerable development in this
field. Eight or ten years ago there were only a handful of Jesuits doing this
sort of work, pioneers without much training, but very keen and who wanted
to do something. Many were improvisers. They achieved much, opening up
a path which the Society now is following. But it is still not sufficient. We
need people especially trained and with sufficient technical knowledge. This
takes time.

For this reason another line we are pursuing is research in social
communications media. They are instruments that have been developed a
little at random without much thought. Thought is needed because the social,
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intelectual and spiritual power that the media have requires that we try to use
them with the greatest possible effect and responsibility. We are setting up
various centers, the most active of which is in London, to pursue this type of
research. This will also have effect in Latin America.

Finally,' as you know, in Latin America we have several radio stations,
and we work in television. This is very difficult especially when government
controls the radio or television and one cannot say what one wants. At times,
permits are not granted and this work is impossible. Because of this we are
also trying to work with the 'mini-media', slides and 16 mm. films, in order
to provide material for study groups, discussion groups, etc. These are
small groups from 20 to 30 people who are able to acquire a cine projector.
This is valuable because it does on a small scale what the mass media do on
a much larger one. It comes home to people much more and is a means of
education well adapted to the needs of today.

7 . INVITATION TO PUEBLA : WOMEN

Question: ACCORDING TO A LETTER PUBLISHED A FEW DAYS AGO IN

' HUNO MAS UNO'", WHICH WAS SUPPOSEDLY SENT BY MSGR
LOPEZ TRUJILLO, AN ATTEMPT WAS MADE TO KEEP YOU OUT OF THE
CONFERENCE OF LATIN AMERICAN RISIICTS, IT WAS ALSO RUMORED
THAT HAVING BEEN INVITED, YOU HAD TO SEEK OUT THE PREPARATORY
DOCUMENTS YOURSELF SINCE THEY WERE NOT SENT TO YOU. IASK
THIS QUESTION TO GIVE YOU AN OPPORTUNITY TO EXPLAIN WHAT
HAPPENED OR WHAT YOU KNOW HAPPENED. ALSO A SECOND QUESTION.
I WOULD LIKE TO KNOW YOUR REACTION TO THE GROUP OF WOMEN
WHO ARE MEETING OUTSIDE THE SEMINARY IN THE HOPE THAT THEIR
VOICES WILL REACH THIS ASSEMBLY. THEY ARE ASKING THAT THE
CHURCH DENOUNCE ALL DISCRIMINATION AGAINST WOMEN AND WITH
STRONG VOICE APPROVE THE STRUGGLE FOR THE EQUALITY OF THE
WOMAN BOTH IN SOCIETY AND IN THE CHURCH.

(Ada Maria Isasi-Diaz,
Catholic Connetion, Alexandria,
Virginia, USA),

|
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Reply:

Many thanks for these two questions which are, each in its own way, .
very interesting. The first is 'very_simple: I am in Puebla because Cardinal
Baggio wrote me a letter inviting me to come. - I know nothing more. I know
nothing about the background to the letter. Iam here, I get along well with
Msgr. Lopez Trujillo, with great cordiality, and I have nothing else to add.

Only part of the documents came to me, not all, but this happened to
many because of mail services. There was certainly no one trying to deprive
" me of documents. They arrived regularly, some through Cardinal Baggio,
others directly from CELAM. You will forgive me when I say I find nothing
in the hints that you are making. Iam very happy-and grateful because there
was no obligation to invite me. But they did, and I consider it a . great
opportunity because the Society of Jesus has many responsibilities in its
work in Latin America.

Your second question is concerned with the role of the woman today in
the world and in the Church. I believe this to be a problem that calls for
much study and research. There is a theological principle: the woman is
an image of God just as much as man and, in consequence, their personal
rights are equal. However, perhaps because of past cultural influences,
women have not received due recognition. This has led to the famous
Women's LIB Movement which is justifiably trying to defend the rights of
women,

But I don't think that it should be waved like a banner, as a way of
recovering rights in a somewhat violent or perhaps imprudent manner. I-
' think that, as in everything, movements that innovate pay for their novelty.
In other words, things are not clear at the start, there's a difference of
opinion within the feminist movement, etc. It is a very delicate moment,
especially if one is dealing as well with questions inside the Church itself, 'I
think that the role of woman in the Church can be developed much more, and
that there is room for much more participation; and from what I have seen in
Rome, and here too, I think that the Church realizes this and is seeking
evolution in that sense. I come back to what I said before about religious women
- granted that they are not laywomen and maybe Sefiora Maria Isasi-Diaz has,
these in mind, rather... she signals that it is to both... In.this case I'can
affirm that the Church is very much aware of the problem. And, as I have
already said, I can affirm this because I am in regular contact with the
secretariat of these 2, 500 Superiors General of women.
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The worth of these women religious - I have seen it - is extraordinary.
But as they have structures developed over many years, any changes, and the
way they are brought about, etc., involve a slow process. Institutions
change gradually. We see for example in Rome that in the Congregation of
Religious, women religious are working in an official capacity. They study
many problems alongside men religious. And the specific problems that
coricern women religious are studied by them. And so, if [ might be allowed
to offer some advice, I would say that, conscious as we are of the opportunity
and the necessity of solving this problem, it should be done with prudence,
with human understanding, in the way that one would approach a difficult
problem, a very emotional one perhaps, so that one must keep a clear head
and a cool mind in order to be able to think and reflect better. I say this
because, not in Latin-America, but cei-tainly in other countries, unpleasant
things have hapnened: protests, things - pardon me Doria Ada Maria - not
very graceful and which have brought down the high idea that we all have of
woman. Here as in so many other cases, eagerness, circumstances,
excitement, all these can bring about difficult situations. But it has to be
granted all the same that there ought to be a greater recognition of the
rights of women.

8§ : JESUITS IN LATIN AMERICA

Question: HOW DO YOU JUDGE THE SCCIC-FPCLITICAL SITUATION

AND THE PASTORAL REALITY IN LATIN. AMERICA OVER
THE PAST TEN YEARS ? WHAT, IN YOUR OPINION, SHOULD THE
PRIORITY OPTIONS BE FOR THE CHURCH IN LATIN AMERICA
WHICH 'IT SHOULD CARRY THROUGH TODAY IN THE LIGHT OF THE
EXPERIENCES, OFTEN DRAMATIC, OF THE SOCIETY OF JESUS AND
ALSO IN THE LIGHT OF THE WORK CARRIED OUT BY THE CONFERENCE
AT PUEBLA ?

(Silvio Stracca and

Giovanni Spinoso,
Diario 'Avvenire', Roma).

Reply:

Many thanks for the question, which touches an important point. To
start with the question about the situation, I think that three points can be
distinguished: the socio-political situation and its evolution, the evolution of
the pastoral situation, and the direction of priorities with regard to future
needs. It is a basic question and for that reason I think that the reply must be
more precise.
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The political situation, as I say, presents more or less the same problem
that occurred at the time of Medellin. In some points there have certainly been
important changes, as you yourselves are more aware than I am.

The pastoral orientation resulting from Medellin has been very fruitful,
for example in catechetics which has been much improved both as regards
content and method. In fact the change that has taken place in catechetics is
notable. Another important field is that of popular religion, which ten years
ago was looked on as superstition without much value but today is considered
as a theological subject, an area of great importance for study and reflection
in connection with what is possible for genuine Evangelization, As a result

- we see today profound and interesting studies on anthropology, theology,

history, sociology, in so far as they are related to popular religion. We
Jesuits can bring to this study the experiences which our Fathers have had in
Paraguay and other regions in Latin America. These are most interesting
and have left their imprint on various cultures. For that reason we need to
study popular religion, namely, the faith as expressed in the culture of a

-people.

The Church has made a great advance in this respect. There are now
some anthropological centres; we have several, some in Peru, others in
Colombia, etc. Father Melia is working at present among the tribes in
Brazil - surely a very interesting development, that ?

The increased number of vocations is another sign of pastoral vitality
following on Medellin.. This is notable in Latin America: I'm speaking as
a Jesuit because I know our own numbers, but I hear the same story from
other generals and provincials. Here in Mexico we have 25 novices, in Ar-
gentina another 20, more than 30 in Colombia, and the Provincial in another
country wrote to me, saying: '"Father, in letting you know that this year we
have received about 20 novices, do not think that I have forgotten the warning
of St. Ignatius that he did not want a mobinthe Society'. All this results from
contact with the people and from the witness of the Society, like that of Father
Rutilio - there are 20 novices in Central America.

It is noteworthy that it is more difficult to introduce the changes of the
Council among 'traditional families', that is to say, in those which have
position and influence, etc. At times.such families resist quite strongly the
change of attitude and mentality demanded by the Second Vatican Council.

What are the priority needs for the future ? Much could be said on the
subject but I only wish to underline two points:

One is that evangelization should reach the greatest number possible.
We are not concerned with an elite, but with the mass of people in all walks
of life. So much for the extension, but we must work as well to secure a




INTERVIEW -20-

greater interior intensity in our sense of the faith and in the application or
incarnation of the faith among different peoples, and this on both personal
and community levels.

In the second place: together with a deeper planting of the Gospel of
Christ in Latin America, we must make decisive steps forward in human
development and the creation of the kind of society that is desired. When that
is achieved, a most interesting point - at least for me, I do not know about
yourselves - is that Latin America, counting as it does more than 40% of the
Catholics of the world, expresses a great hope and a great responsibility: that
of being the evangelist of the world. (murmurs) Excuse me speaking like this,
but I am personally very conscious of the fact. At times Latin America, with
all its complexus of problems, is in danger of being somewhat introverted,
of thinking only of itself. Let us not forget that we must be open to the world,
and that the way to solve national problems is to think in a wider context and
to form outstanding men, who are capable of making contact with other cultures.
I think that point needs to be stressed very much. (applause) In all sincerity
I am not looking for applause but trying to explain a little what I feel. I said
the same a few days ago to a meeting of Jesuits. The potentiality of Latin
America ! You do not take it sufficiently into account :

The visit of the Holy Father was for me an extraordinary event: it showed
the real spirit of the Mexican people, that is to say, a profoundly Christian
people, a sensitive people... Good ! You have this immense capital of faith
and religious experience to pass on to-others. I come from Japan, where there
are only 3 Catholics in a thousand. But here on the contrary you have such
immense resources... ! We speak of economic capitalism. But there is a
spiritual capitalism, and you are the great capitalists in that sense (laughter),
and you have no right to keep your capital here, you must give it to others,
investing it in the future and making great profits - gaining such tremendous
interest ! - -through this investment of the faith in other countries. That is why
I would like to see a missionary spirit in Latin America, generous and universal
in offering the reserves that you have. And if anyone because of ignorance of
the Latin American people underestimates them in this, it is a great mistake.
No, no ! There is a vast capital here which is worth more than all the
philosophical disquisitions of other countries. Have no doubt about it. I think
you have to take this seriously into account in order to do the work that the Loxrd
is calling for: by the end of this century you will number more than half the
Catholics of the world. (applause)

Enough, it is a quarter past two. Some of you are tired by now, I see
you moving in your seats...
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9 : THE DOCUMENTS OF PUE BLA

Question: HOW DO THE DOCUMENTS OF THE CONFERENCE MEET
% THE REAL NEEDS OF LATIN AMERICA WITH REGARD
TO THE SOCIAL ASPECT ?

(P. Jorge Uribe,
Cadena Caracol, Colombia).

Reply:

It is difficult to respond to this question as the documents are not yet
available. But with regard to the documents which are being prepared, I
. think that the Conference of Puebla is very much aware of the problem.
In the documents under preparation, one of the most important aspects being
treated is the social one. I am certain that an effort will be made to produce
documents of the kind that the Latin-American episcopate believes necessary.
On this point you may rest assured: the Bishops are working in a way that
shows they are very conscious of the problems involved. But you will
appreciate this on the night of the 13th., when everything has been approved
and published. The documents are now at the third stage; and there is still
one to come.

10 : MARXISM

Question: FR. ARRUPE: IN THE LAST SYNOD YOU MADE AN

INTERVENTION ABOUT MARXISM WHICH RECEIVED VERY
FAVOURABLE COMMENT. YOU SAID THAT EVANGELIZATION TODAY
CANNOT PRESCIND FROM THIS PHENOMENON WHICH IS SO WIDE-
SPREAD IN THE WORLD; THAT ON THE CONTRARY IT MUST BE
CONFRONTED IN ORDER TO HAVE A MORE AUTHENTIC AND
EFFICACIOUS EVANGELIZATION. THE CONFERENCE OF PUEBLA IS
DEALING WITH THE EVANGELIZATION OCF THE LATIN AMERICA OF
THE FUTURE. HOW HAS IT CONFRONTED THE MARXIST PHENOMENON,
AND WHAT POSITION HAVE YOU TAKEN IN THAT RESPECT ?
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Reply:

I did not have the opportunity to speak on this theme in the Conference
because it was dealt with in the Commission on Education. ButI think that my
position would have been exactly the same as that I held at the Synod. What
I said there is what I think ought to be. Of that I am very convinced. There is
no change here.

With regard to the documents, I cannot say, as I have not seen them;
they have not been completed. I do not know what position the Conference will
adopt with regard to this question. I do not know if you are familiar with the
long intervention, of four or five pages, which I made on the point in Rome.
At the time, the context was catechetics. My thesis was that we cannot prescind
from this worldwide phenomenon of Marxist ideology, which is also quite strong
in Latin America. Consequently, we need to instruct people so that we can
present in an objective and scientific way the position of the Church on the
question, There are a great number of documents on the subject, of the Holy
Father, of different Episcopal Conferences, etc. We must come to know them,
expound them and follow them, with clear thinking on the one hand, but with a
great charity too. For we are not concerned with an armed struggle but rather
with a theological and sociological confrontation which will help us to solve
problems so very complex as social gquestions are in fact.

With that, I think we can end, for we have been going for an hour and a
quarter. (applause)
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